
London Declaration on Inter‐Religious Cooperation 
(LDIRC) 

 
 

We, the assembled young leaders of the world’s religions and faith communities, united 
in  the  conviction  that  world  peace  is  attainable,  conscious  of  our  responsibilities 
towards  this  goal,  affirming  the  principles  of  the  United  Nations  Charter  and  the 
Universal  Declaration  of  Human  Rights,  to  go  beyond  tolerance,  and  to  embrace 
diversity,  in  order  to  create  a  global  family,  hereby  declare  that  religions  and  faith 
communities can and should: 
 

1. Recognise faith and spirituality as an intrinsic component of human civilisation; 
2. Incorporate  an  attitude  of  selfless  service  and  humility  into  policy  making, 

assessing how best to serve the world, rather than best serve self interests; 
3. Bring  about  a  new mindset  of  interfaith  communication,  dealing  with  greater 

humility,  compassion  and  divine  courage  working  positively  towards  a  better 
future; 

4. Democratically  elect  representatives  of  each  faith  to  discuss  human  rights  in 
interfaith  dialogue,  not  just  religious  leaders,  to  allow  for  religious  values  to 
happily coincide with democracy. 

5. Give mandates to special rapporteurs to investigate alleged human rights abuses 
within religious contexts and report to the human rights council. 

6. Uphold the Millennium Development Goals and advance and inspire respect for 
the environment, the planet and resources we all share. 

7. Work towards creating a world where individuals are encouraged to understand 
the true meaning of their faiths, rather than either being in confusion as to their 
faith background or being victim to radicalisation; 

8. Focus on building on the commonalities between difference faiths whilst  still 
respecting the differences; 

9. Endeavour to translate  thought and dialogue on peace and tolerance into 
tangible action; 

10. Work in partnership with faith based institutions in order to achieve the MDGs; 
11. Encourage young children to culture an outlook of tolerance and appreciation of 

the diversity of the world's religions, faiths and traditions; 
12. Take people’s faith backgrounds into account and be  sensitive to their 

parameters of belief rather than applying ‘one size fits all’ policies; 
13. Enter into dialogue with faith bodies on a local, national and international level 

instead of treating them as an ‘other’; 
14. Recognise  that  faith  education  should  form  a  part  of mainstream  schooling  in 

order  to promote a culture of understanding and discourage  intolerance which 
often stems from ignorance; 

15. Recognise that religion is about teaching and that mainstream schooling has a lot 
to gain from taking on board the experiences of teaching from faith bodies; 



16. Understand that faith offers an opportunity for personal development and an 
instilment of moral and ethical values.  Therefore the state needs to seek their 
help in creating a more harmonious society. 

 
Declared in the Guoman Tower Hotel, London, on 22nd November 2008. 
 
 
 

London Declaration on Inter‐Religious Cooperation 
Programme of Action 

 
 
In  light  of    the  London Declaration on  Inter‐Religious Cooperation  (LDIRC),  the 

leaders  and members  of  the world’s  religions  and  faith  communities  are  called  on  to 
undertake the following: 

 
(1) Provide  a  greater  access  to  ‘middle  ground’  faith  bodies  in  order  to 

limit  the  scope  for  radical  groups  which  prey  on  those  who  are 
relatively confused or unaware of the truth of their religion; 

(2) To promote open but respectful dialogue regarding the role of faith in 
human advancement; 

(3) To foster a culture of appreciation of faiths not simply at a superficial 
level,  but  of  proactively  building  bridges  between  communities  of 
different faiths; 

(4) Change  education  policy  in  order  to  create  a more  peaceful  future, 
helping  our  children  gain  a  greater  depth of  knowledge  about  faith, 
humanistic  and  universal  values,  and  gain  a  deeper  moral 
understanding that is built throughout their time in education. 



Profiles of the Youth Delegates who spoke at the London (Youth) Peace 
Council on Saturday 22nd November 2008 at the Guoman Tower Hotel 

 

Buddhism 

Name: Esther Garibay 

 

 

 

 

Christianity 

Name: Nathan Dennis 

 

 

 

 

Hinduism 

Name: Dhanisha Patel 
 
DOB: 22.02.1987 

Home Town: Bridgend, South Wales 
Currently living in East London 
Education: Undergraduate degree in Political Science, and currently 

doing a Graduate Diploma in Law 
Hobbies/ Interests: Besides the usual watching TV and socialising I 
really like poetry. I’m also a very keen volunteer; I’m currently the 

vice‐ chair of Student Volunteering England's Advisory Board, and the 
Sewa (Volunteer) Co‐ordinator of the National Hindu Students Forum. 

 

Islam 

Name: Sepideh Dundon 



 

 

 

Jainism 

Name: Krupa Shah 

 

 

 

Judaism 

Name: Adam Branston 

Adam Branston is the events officer of Faithlink.  He has leadership 
experience within the Duke of Edinburgh programme and Scouting.  
He has worked as an outdoor activity counsellor at Camp Tevya and 

also worked for the United Joint Israel Appeal.  He has volunteered 
time with the Three Faiths Forum, participating on the 
ParliaMentors programme, and worked in schools as a support staff. 

He currently sits on the Union of Jewish Students Events and Friday 
Night Committee. 

 

Sikhism 

Name: Turren Tarun Singh Chaggar  

I am from east London where I have lived since birth. I am currently in 

my 3rd year reading Medicine at University College London.  Having 
been the Interfaith representative of the Sikh society at UCL last year 

and also attending the Council for the Parliament of World Religions in 
Barcelona 2004, I was very eager to get involved in this fantastic event.  

 

Unificationism 

Over the past year Robert Haines has been on a gap year leadership 

development program. This involved fundraising, organising and 
participating in service projects, outreach work and working with 



young people. Next year he hopes to study Comparative Religions at university next year. 

 



It is my belief that the lack of understanding of the true cause of happiness is the main reason why 
people inflict suffering on others. Some people think that causing pain to others may lead to their own 

happiness or that their own happiness is of such importance that the pain of others is of no significance. 
But this is clearly short-sighted. No one truly benefits from causing harm to another being. Whatever 

immediate advantage is gained at the expense of someone else is short-lived.  
 
These words were spoken by His Holiness the 14th Dalai Lama Tenzin Gyatso a Buddhist monk. 
 
Buddhism is non-violence. Non-violence of body, non-violence of speech, non-violence of mind. More 
than just non-violence however, Buddhism seeks to actively create the conditions for compassion to 
flourish and suffering to end. The techniques that Buddhist practitioners have developed to train their 
minds in equanimity, compassion and wisdom can be practiced by people of any faith or none.  
 
The first Buddhist precept is unambiguous: ‘Do not kill’ and the Buddhist doctrine, from its foundation, 
has granted equality to all human beings, in fact, all sentient beings. We do not believe in a creator, only 
in the potential of all sentient beings to become enlightened and awaken to the true nature of reality.  
 
As the Buddhist scholar RAJAVARAMUNI CHAMARIK says: ‘Man has been the central problem of 
Buddhist philosophy. He has the potentiality of self-perfection by which a life of freedom and happiness 
can be realized. In order to attain this perfection, man has to develop himself physically, morally, 
psycho-spiritually and intellectually. Freedom of self-development and the encouragement of 
opportunities have become a foundation of the Buddhist ethics. This is evident in the Buddha's repeated 
teachings on the refutation of the caste system of the Hindus’ 
 
Following this line of thought, for a human being to achieve their full potential of awakening, it is 
essential to guarantee basic freedom and well-being. The Buddha was aware that only through 
developing a calm, compassionate and wise mind can we cease to cause suffering to others and 
ourselves. Cease to do evil; learn to do good, cleanse your own heart; this is the teaching of the Buddha. 
 
The Buddhist delegation believes that the reasoning behind these precepts can only strengthen and 
enhance the secular understanding of human rights by pointing to, what we think, is the main cause of 
human suffering: the mind that acts out of anger, attachment and ignorance. All of which can be 
transformed into love, compassion and wisdom. 
 
Central to Buddhism is the interconnectedness of the human family, and the planet we inhabit, as well as 
the impermanence of all phenomena subject to the law of cause and effect. Such thinking means 
Buddhism recognises and enshrines the inherent dignity of all sentient beings – regardless of gender, 
nationality, or creed – above any political or economic gain. 
 
Buddhism holds at its heart the acceptance of a diversity of beliefs and welcomes this diversity as 
something that enriches humanity. And, although we don’t deny there are differences, we believe that all 
religions that have peace as their central value seek to improve humanity by teaching people ways to 
behave more humanely and balance material and spiritual progress. 
 
Nevertheless the Buddhist delegation is aware that, as with any other institutionalised religion, so-called 
Buddhists do not always, in their actions, follow the Buddha’s teachings of peace. The bitter ethnic 
conflict in Sri Lanka, and the experience of military dictatorship in Burma provide a contemporary 
experience of recurrent violation of human rights by self-titled Buddhists. 
 
Before an inter-faith council can ever be conceived within the UN system, then, it is vital that dialogue 
occurs at the grassroots level, where religious intolerance and misinterpretation can have the most direct 
consequences.  
 



 
We all, as religious people, must question not only the inequality and injustice evident in the world, but 
those evident in our own religious institutions. Blind faith and dogma stunt our capacity to adapt and 
evolve spiritually. It also makes us vulnerable to manipulation by those who use religion to mask their 
own agendas. The Buddha advised: do not believe what I teach simply because of faith or respect, but 
investigate yourself, as if buying gold. 
 
As Buddhists, we believe that the term ‘religious conflict’ is an idiosyncrasy: there is no place 
whatsoever for conflict over religious values. But, if we do not properly understand our own and each 
other’s faith, it is all the more likely we will fall for half-truths and hate speech. 
 
Whether one believes in a religion or not, and whether one believes in rebirth or not, there isn't anyone 
who doesn't appreciate kindness and compassion. If you want others to be happy, practice compassion. 
If you want to be happy, practice compassion.  
 
To conclude and in addition to the recommendations that other faiths have already suggested, we 
would like to add: 
 
* We recommend that any interfaith dialogue concerning human rights involves as much as possible, not 
just religious leaders but democratically elected representatives of each faith. This allows for religious 
values to happily coincide with democracy. 
 
* We recommend that special rapporteurs be given mandates to investigate alleged human rights abuses 
within religious contexts and report to the Human Rights council.  
 
* We recommend that in the same way NGO’s present shadow reports in the Human Rights council, 
faith groups are also included and called upon when the case in turn concerns a particular or various 
religions. 
 
* Lastly, we recommend that the UN works with the concepts of universal responsibility and 
interconnectedness that various faiths including Buddhism uphold, to promote the Millennium 
Development Goals. And equally, to advance and inspire respect for the environment, the planet and 
resources we all share. 

Thank you for listening. 

 



(Adapted from the JHRN Declaration on Judaism and Human Rights, kindly provided by 
Sarah Kaiser, Director of CCJO René Cassin) 
 
This Declaration is an affirmation that the ideals underlying the framework of human 
rights are an essential part of the core values and traditions of Judaism. 
 
Jewish tradition teaches us that all humanity is created in the same image and that it is a 
desecration of all that we hold to be sacrosanct to destroy a human life. Through these 
values we come to appreciate human dignity and the duties and responsibilities that 
one human being has for another. 
 
We believe that the framework of Human Rights flows naturally from these duties that we 
have to each other. Just as individuals have a responsibility to deal justly with each other 
and to obey the laws of the state, so do states have a duty and responsibility to deal 
justly with their citizens. The framework of human rights enshrines these state obligations. 
 
Our tradition teaches us that we must not stand idly by whilst another human being 
suffers and when others are in need. Further, we learn from Jewish values to cherish the 
concepts of life, liberty, justice, dignity, education, community and welfare, all of which 
are enshrined in the Universal Declaration of Human Rights. 
 
The Jewish people know from their history the consequences of communities standing by 
silently, whilst others suffer. We must all learn from history if we are not to repeat its 
mistakes. Having suffered racism, discrimination, collective punishment, torture and 
genocide, we have a moral duty to speak out whenever we witness such violations.  
 
Remembering the expulsions of whole communities, we understand the need to 
promote justice, reparations and restitution; remembering the struggle to preserve our 
basic cultural rights to education, language and religious practice, we value these rights 
for all. 
 
Accordingly, we: 

• Reaffirm our dedication to the advancement and protection of 
fundamental rights and freedoms for all people. 

• Call on all states to work with the international human rights 
community to uphold these principles. 

• Call on Jewish communities to preserve and sharpen the traditional 
sensitivity of the Jewish conscience to the plight of those suffering 
human rights abuses. 

• Reaffirm our faith in education and learning as means to advance 
humanity. 

• Recognise that the important Jewish contribution to human rights is 
one amongst many made by different religions and peoples, and 
recall our many joint efforts in this cause. 

• Seek to promote human rights, fundamental freedoms and human 
dignity for all humankind in partnership with all those who wish to do so.  



Speech Draft 2 
 

• Namaste, the divinity in me bows to the divinity inside of each and every 
one of you present today. 

•  I would like to begin by saying that I am very honoured to be here 
representing the Hindu deligation at this landmark event. Before I begin, I 
would like to take a minute and say a prayer of Unity 

•  Om Sarve Bhavantu Sukhina ,Sarve Santu Niramaya, Sarve Bhadrani 
Pashyantu , Maa Kaschit Dukha Bhagh Bhavet. This means May all be 
happy; May all be without disease; May all have well‐being; May none 
have misery of any sort.Outline of speech 

 
Contemporary issue‐ eg human rights and dignity‐ i.e. Article 18 of DHR and up 
holding this. Article 18  

Everyone has the right to freedom of thought, conscience and religion; this right 
includes freedom to change his religion or belief, and freedom, either alone or in 
community with others and in public or private, to manifest his religion or belief in 
teaching, practice, worship and observance. 

• Using faith principles to encourage peace 
 

   One supreme being and many different but equally valid pathways to 
the same supreme being therefore all faiths are just as important and 
deserve equal respect 
• Conversions – if all pathways are equally valid then what is the need 

to convert. Human rights act says all people have the right to practice 
what they believe therefore people should not have to convert under 
this act as well 

Agree with first point of "Ekam Sad Viprah Bahuda Vadanti" ‐ to elaborate on the concept that even within 
Hinduism there are so many contradictory paths to God, but we recognise that as each person and individual 
is unique then so are their efforts to reach the Almighty. 

 
Just as the clouds rain without discretion, the Sun shines without discrimination, and the winds blow without 
distinction ‐ so is service to humanity in Hinduism. 
Hinduism holds service to humanity as a great virtue "serving humanity is serving God" as we believe each 
being is an extension, a representation of the Supreme God. Non violence is therefore the highest virtue of all. 
These concepts are applied regardless of one's religion, caste or background. 
  
  
It is therefore an instrinsic aspect of Hindus to marvel at and appreciate the routes, methods, 
practices and approaches one takes to pleasing and reaching God. 

 



• Hindu belief on atman – every person has God within them (soul). 
You should respect and try and help every single individual. This is a 
form of worship as you are serving the God within them.  

• Aim of life is ultimate happiness (are at one with yourself and at 
PEACE) according to Hinduism – you can only achieve this if everyone 
around you is happy as well as you are one and part of the same God 

 Karma ‐  You are responsible for your actions. All your actions have a 
consequence. Hinduism encourages you to think long and deep 
before carrying out any action or thought and its consequences. In 
particular we believe actions should uphold the principle of ahimsa 
(non violence). This is in every context not just how you act but how 
you think Conversions‐ idea of supreme religion or one true faith, 
counter balance with idea of “ekam Sat Viprah Bahudhha Vadanthi” 
Truth is one sages call it in different names‐ pluralism 

  maybe Hindu teachings of ahimsa, karma  
 

• How religion/ unity amongst religion should shine the light on the path to 
peace 

 In  Hinduism we have a saying “Vasudhaiva Kutumbakam” meaning 
the world is one family (maybe the Caste System here‐ highlighting 
different functions, but same principles) 

 Here we should pick up on common principles ie the NOTS thou 
should not kill, thou should not envy, or steal or lie and the Dos good 
neighbor principle 

 



Global peace festival: Forum on Interfaith and Intercultural Cooperation for the 
Protection of Human Rights and Dignity in Europe 

‘Nothing which breathes, which exists, which lives, or which has essence or potential of 
life, should be destroyed or ruled over, or subjugated, or harmed, or denied of its essence 
or potential.’1  Acaranga Sutra, Jain text.   
 
In this year marking the 60th anniversary of the Universal Declaration of Human Rights, 
it is apt to remember that the notion of human rights is in fact timeless.  Indeed, similar 
declarations have been made and preserved in the various faith traditions of the world for 
centuries.  The above quotation from an ancient Jain text, which in many ways is a Jain 
declaration of human rights, forms a guiding principle for followers of Jainism and 
indeed is a strikingly similar to the definition of human rights as established by modern 
society.         
 
JAINISM 
The Jain religion is an ancient religion which talks of the happiness, and development of 
all living beings. It propagates a virtuous lifestyle as essential to achieving the supreme 
state of liberation, which is the ultimate aim of Jains.  The Jain philosophy is essentially a 
spiritual ideology, with final liberation from the mundane state as its summum bonum, 
which means an end of constant suffering.   In Jain philosophy, every soul has a potential 
to reach spiritual liberation.  This is a very powerful philosophy because it means a 
respect for human rights and dignity is intrinsic to our faith.  In our fellow human beings, 
we see souls that are on the same evolutionary course of purification that we ourselves 
are on.  By understanding the divinity that lies within each soul, the only way for a Jain to 
live is by respecting each and every human.  Jain religion not only talks of Human Rights 
but it goes further and talks of the rights of all living beings - all living beings, be they 
men, elephants or ants, each have a soul of their own. Therefore man should live with 
others on an equal basis.   
 
The teachings and values of the religion are considered to be eternal and periodically 
reinforced by the presence of spiritually enlightened teachers, who we call Jinas or 
Jinendras.  One such Jina was the Lord Mahavir, the latest of a series of self-realised 
teachers who preached the Jain religion around the time of the Buddha.  Mahavir’s entire 
teachings revolve around purification of the soul and the essence of his sermon was 
compassion.  Jains believe that just as you and I feel pain when we are harmed, so would 
any other soul. The central Jain principle is therefore non-violence, ahimsa.  Indeed, the 
famous Sanskrit maxim states that ‘Ahimsa paramo dharma,’ or, ‘non-violence is the 
highest religion.’    
 
 
AHIMSA:  NON-VIOLENCE 
Based primarily on the principle of non-violence, the Jain religion propagates the lifestyle 
of its followers based on the minimization and control of sins.  To counter these sins, 
Jains are encouraged to uphold of five vows, namely non-violence, speaking the truth, 
                                                
1 Jacobi, Hermann, Acaranga Sutra, The Jaina Sutras, (1884) 



non-stealing, non-possession and celibacy.  The vows are taken on different levels by the 
renounced monks and nuns and by the Jain laity.  What is common however is that the 
practise of these religious ethics directly or indirectly, becomes the practice and 
preservation of Human Rights.  
 
Every principle and sentence of Jainism reinforces the sanctity of life.  Society frequently 
talks about Human Rights, but all too often forget about Human Duties.  The vows of 
Jainism are ultimately a guidebook to our duties as human beings.   If every human 
performs their duties sincerely, then all others beings automatically get their rights as 
well. If every human being observes the five vows like non-violence etc (even partially) 
then the other living beings automatically will not be pained and get the opportunity and 
rights to exist and develop.  This was the wisdom of the spiritual teachers, and this has a 
poignant relevance to society today. The vow of non-violence in the Jain religion can be 
considered the first and ultimate step to Human Rights.   
  
 
INTER-CONNECTEDNESS 
While clarifying basic human values, Tattvartha Sutra, a key Jain scripture, states 
Parasparopagraho Jivanam i.e. all All life is bound together by mutual support and 
interdependence.2  Here the doctrine of live and let live and the spirit of forgiveness are at 
the core. This is co-existence. We want to live and so do all living beings, be they small 
or big. The doctrine of Panchsheel, a series of agreements between India and China, is 
also based on this concept of peaceful co-existence.  
 
Jains are deep believers of interconnectedness, so wherever there is violence, it will have 
far reaching negative effects throughout the universe. An outstanding aphorism of 
Acaranga Sutra, another Jain scripture, is the maxim: 'Jam hanttavamti manasi' i.e. 
‘whom you intend to kill is no one other than you yourself.’3 This means that actions are 
not only confined to the doer and receiver of violence, but when violence is committed, 
the entire universe is hurt. With this understanding, for Jains, love and compassion 
extends not only to humans, but all living beings. We as humans, with our intellect, yield 
a tremendous power in the world, which can be used for good or evil. It is one’s social 
responsibility to endeavour to be the best that one can, to avoid such harm and prevent it 
from happening. Indeed, such is the duty of compassion promoted in Jainism that one 
could say the maxim of ‘Live and Let Live’ is in Jainism extended to ‘live in order to let 
others live’.  This very clearly highlights the sense of responsibility with which humans 
are endowed. 
 
APARIGRAHA:  NON-POSSESSIVENESS AND NON-ATTACHMENT 
One of the five-fold vows of Jainism is Aparigraha, which means restraint in relation to 
fellow human beings and material possessions.  In short, this concept forms the ethical 
and green vision promoted in the Jain religion. Jainism’s green vision means respect for 
nature as an extension of respect for oneself. Non-possessiveness begins with an attitude 
of mind, a conscious turning away from the material and a growing indifference to 
                                                
2  Uma Swami, Tattvartha Sutra, 1: 4: 1.   
3 Acaranga Sutra, I. 5.5 



worldly considerations.  If we look at some of the infringements of human rights in the 
world today; child labour, slave labour, unfair wages, nearly all of these can be traced 
back to a sense of possessiveness, greed, and the desire to make an even bigger profit.  
Currently, 20% of the world consumes over 80% of the world’s resources4.  If we 
humans are able to control our wants and desires, there would be enough water, food, 
wealth and land to be shared across the world.  By inculcating the values of simplicity, 
satisfaction and non-possessiveness, society would naturally prevent the unjust conditions 
that people endure in their desperation just to survive and reduce their vulnerability to 
those who will strive to exploit their desperation.   
 
 
HUMAN RIGHTS 

Article 1 of the Universal Declaration of Human Rights states that ‘All human beings are 
born free and equal in dignity and rights.  They are endowed with reason and conscience 
and should act towards one another in a spirit of brotherhood.’5  This statement can be 
considered a reinforcement of the timeless declarations of human rights within the Jain 
tradition, such as that expressed in the opening quotation. Freedom is one’s birth right, 
however there are many in society who do not hesitate to encroach upon other people’s 
freedom. The role of religion should have been not to allow them to do so - not to allow 
the rich to encroach upon the poor, not to allow those who are in power to encroach upon 
those who are without power.  

As with every other religion, Jainism places considerable emphasis on charity, or Daan, 
as we would call it.  In Jain philosophy, there are what is known as the ‘Chaturvidha 
Daan’, which means the four-fold gifts from the Jain congregation to society.  These four 
are:  

• Ahara Daan: Giving food to the hungry and poor.  
• Abhaya Daan: Saving the lives of other beings in danger.  
• Aushadha or Bhaishajya Daan: Distribution of medicine.   
• Gyana or Shastra Daan: And finally, spreading knowledge.   

On listing these four great acts of charity, one may even consider these as the four gifts to 
Human Rights as they uphold the rights of everyone to health, education and 
nourishment.  Indeed, these are the very gifts that are distributed by aid agencies and 
other charitable organisations as they are intrinsically linked with the protection of human 
beings.   
 
Perhaps most significant is Abhay Daan, which involves providing shelter to those in 
danger.  This surely encourages Jains and all humans to defend the rights of those who, 
for whatever reason, cannot defend their own.  Once again the Jain faith upholds Human 
Duties as a way of promoting Human Rights.  It is significant to note that these are gifts 
that every human can provide in one form or another.  Each lay Jain, to some extent, is 
able to provide these forms of charity and it is a responsibility that Jains take very 

                                                
4 World Bank Development Indicators, 2008.  http://www.globalissues.org/article/26/poverty-facts-and-
stats 
5 www.un.org/Overview/rights.html 



seriously. These principles were outlined by our spiritual teachers and are indeed a 
precursor to Article 21 of the declaration, which states that ‘everyone is entitled to 
contribute to the betterment of society.’6  Most Jain communities in India and the West 
will endeavor to promote and undertake charitable activities with the highest 
philanthropic ideals.  Our world continues to change, yet the gifts outlined here are 
eternal presents to humanity.   
 
 
SOCIAL RESPONSIBILITY 
Mahavir, our 24th teacher said in the 6th Century BC, ‘''The flame of one candle can light 
thousand of others''. It is such empowering statements that encourage so many Jains to 
contribute to social development.  Veerayatan7 is an organisation established in India and 
run by Jain nuns.  It’s stated aim is to strive to uplift and empower humanity through the 
three goals of humanitarian service, education and inner development.  By investing in 
remote and poverty-stricken areas in India, Veerayatan has improved the lives of 
countless numbers of people.  They provide relief in the wake of natural disasters, such as 
the Gujarat earthquake in 2001 and relief to flood victims in other parts of India.  
Veerayatan runs a hospital providing eye operations and monthly polio camps and they 
have several education centres, including a pharmacy college.  This is just one example 
of countless Jain organisations in India and the West which demonstrate an exemplary 
contribution to social responsibility.     
 
Young Jains8, an organisation dedicated towards the promotion of Jain values in the UK, 
has a long history of working to promote human rights.  Organisations that have been 
supported by this Jain community include Oxfam, Crisis, Gujarat Earthquake Relief Fund 
and Link-Up, an organisation helping those with learning difficulties.   The wider Jain 
community is renowned for establishing hospitals and schools, setting up medical camps 
and supporting animal sanctuaries.  It is a well known fact that although Jains form less 
than 1% of the Indian population, their philanthropic social contribution is one of the 
largest.     
 
All charitable projects, whether initiated by organisations or spiritual leaders, are 
successful due to the generosity, commitment and sense of responsibility and 
guardianship on part of the individual Jain.  One can see this spirit of philanthropy very 
much alive in every Jain community and place of worship.   
 
ANEKANTAVAD:  MANY-SIDEDNESS – A JAIN APPROACH TO 
RECONCILIATION 
In Jainism, the concept of anekantvada has had a profound impact on Indian society.  
Anekantvada means ‘many-sidedness’, or more precisely ‘non one-sidedness’. Viewed 
superficially, anekantvada resembles the doctrine of liberal pluralism on which Western 
political life is officially structured.  The fundamental principle of Anekantvad is to 
tolerate others’ views or beliefs; one should not only try to discover the truth in one’s 

                                                
6 www.un.org/Overview/rights.html 
7 www.veerayatan.org 
8 www.youngjains.org.uk 



own views or beliefs, but also in others’ views and beliefs. Anekantvada has allowed for 
reconciliation amongst the many philosophies existing in India at any time as well as 
brought harmony and eliminated bitterness. This philosophy of anekantvada, if applied to 
world problems today, could bring great peace and success.  By following the Anekanta 
doctrine, mankind could potentially alleviate the world from terrorism, wars, intolerance 
and violence.   
  
Ideologues, be they of left or right – work under the illusion that they possess the whole 
truth, whereas at most they have only a fractional understanding. Jainism can influence 
political thought and action in a positive way, and give spiritual inspiration to those who 
seek practical changes. And, as Mahatma Gandhi recognised, if Jain principles were 
disseminated more widely, then millions of individual human lives, and human life 
collectively would change in dramatic ways.  It is not really the “Jain” way to prescribe a 
Jain solution to education, environment, healthcare, child labour and all of these other 
problems in society.  It is rather the Jain way for us to extend our support to the existing 
excellent work being conducted in these realms and with humility to invite suggestions 
and viewpoints from other parties.  This collaboration, fully utilising anekantvad and 
embracing multiple viewpoints, many of which may be more informed than ours, will be 
more powerful.   
 
 
Whilst religion has often been criticised for perpetuating faults within humankind, true 
religion inherently propagates the betterment and upliftment of humankind.  With the 
central belief that there is divinity in each soul, the Jain faith unequivocally believes in 
the rights of every soul.  The way to preserving these rights are outlined in the vows, 
duties and conduct recommended in the Jain teachings.  The outstanding of contribution 
of Jainism and all religions to society is to remind humankind of not only our human 
rights, but our human duties in order to preserve these basic human rights.  The timeless 
values of Jain philosophy have inspired numerous individuals who have contributed and 
will continue to contribute significantly towards the promotion and protection of human 
rights and beyond.              
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Global peace festival: Forum on Interfaith and Intercultural Cooperation for the 
Protection of Human Rights and Dignity in Europe 

By Sepideh Dundon, (MTO Sufi Society), Niyaz Sharifi (MTO Sufi Society), Zishan Jawi 

 

‘I will never let anyone oppress any other, and if it occurs, I will take his or 

her right back and penalize the oppressor. Until I am alive, I prevent unpaid, 

forced labour. Today, I announce that everyone is free to choose a religion. 

People are free to live in all regions and take up a job provided that they 

never violate other's rights. No one can be penalized for his or her relatives' 

faults. I prevent slavery and my governors and subordinates are obliged to 

prohibit exchanging men and women as slaves within their own ruling 

domains.’ 

These are the words of Cyrus the Great in 539 BC in the Cyrus Cylinder. The words of a man 

who can be seen as writing the world’s first declaration of human rights. Such a declaration is 

key to understanding the role of human rights in our world today.  

The build up of this project and the presentation of it here today is a learning experience for 

all. It is through such means that we are able to understand what the true meaning of human 

rights and dignity actually is and how it relates to Islam. 

In the past and present there have been millions of individuals who have aided those who 

have had their human rights violated. Such people who I am sure many are gathered in this 

room today have contributed tremendously to the aiding of such individuals. Many have 

helped by rolling their sleeves up and actively aiding those who are in need and numerous 

others have made financial contributions. Such generosity of individuals is a necessity in 

completely tackling human rights violations. 

Islam is a Religion of peace, the literal meaning of the word Islam is actually Peace. But how 

can a peaceful environment actually be achieved? Why is it that key world figures are 

constantly talking about world peace, but they have done nothing to establish it? Why is it 

that in the 21st century violation of individual’s human rights are still occurring? It is only 

through acquisition of the true meaning of Islam that we are able to understand the 

significance of human rights and dignity. And as Hazrat Salaheddin Ali Nader Angha has 
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stated ‘The true meaning of peace refers to the inner freedom and spiritual elevation of each 

individual.’ 

Human rights can be defined as the rights of each individual to be treated equally, fairly and 

respectfully without prejudice, discrimination, violence or injustice.  Individuals who have 

and who are continuing to infringe human rights in the name of religion are basing their 

actions on what has been a creation of society. Anything that is created by society has no 

value in religion as it is a creation of that which is not grounded in knowledge. So it is our 

responsibility to detach that which individuals in the past have created and that in which they 

are still in practise of today from religion. 

At the time in which society was murdering young girls, The Holy Prophet Mohammad 

(peace be upon him) said to the people ‘Do not Kill your daughters’. Through this he was 

telling humanity that women have rights and he was establishing the role of women in society 

and demolishing the behaviour in which individuals had regarding women.  

When we are talking about life and living, the being of a human is that which has existed 

since birth and will continue to exist in infinity. It is this being that each individual must 

realise in order to not be restricted to desires and needs on a social level. Discovery of this 

being will enable each individual to act with knowledge and to know their constant true self. 

It is through this means that there can be absolute elimination of violation of human rights 

and a peaceful and harmonies world can be created.  

When we examine Maslow’s Hierarchy of needs we see that the majority of individuals are 

living their lives firstly aiming to meet their basic physiological needs. However, when this 

need is met individuals desire more, so they move onto other needs such as safety, belonging 

and esteem. Each need is individually met for the individual. These wants and desires are 

based on an earthly level focusing on meeting the needs of the individual for their own 

personal benefit. What scholars have not been able to comprehend fully on this hierarchy is 

the need for self-actualisation. Achieving your individual potential is to know the reality of 

who you are, where you have come from and where you are going. It is to know your true 

self. In the teachings of Islam, the true identity of the human being is equated with the 

Divine, as proclaimed by the words ‘La Illaha Ella Allah’ – there is no other God but God. 

The true rank of the human being is not based on definition or social attributes.  The true 

human right of each individual is the realisation of his or her rank as created in the image of 
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God. As Amir Al Momenin (peace be upon him) has said ‘Whoever sets right his inward self, 

God sets right his outward self.’ 

 

 

 

 

 

 

 

 

 

But where would the need to protect the human rights of oneself and the rest of humanity fit 

into the hierarchy?  Human rights cannot be forced upon people. Only through education and 

gaining knowledge can one aim to tackle human rights. Any other action will destruct the 

rights of individuals. When each individual has realised the truth of their being they will not 

be vulnerable to influence of that in which society has created but their actions will be based 

upon knowledge. Only in such an environment would it be possible for there to be true peace 

and harmony in our world. 

So it is our responsibilities; especially the young people of today to be making this change. 

The longer we fool ourselves into believing that someone else will tackle this problem the 

worse the situation will get. Anything that is forced upon people will not endure, for their will 

be no foundations and structure will not be there. Therefore each individual should be aiming 

to build the foundations of knowledge within themselves so that they can aid others who are 

subject to violation of their human rights. 

Educational systems need to be revised so that children know their own and others' true 

human rights from a young age and can defend their own rights. Imagine a young child 

hearing in the news that their Religion kills innocent people, how do you think that makes a 



Islam 
 

4 
 

young child feel? Does it show respect towards any Religion or any society? Surely 

behaviour such as this gives individuals from a young age the wrong message about Religion 

and leads them onto the wrong path. 

A successful human society can only be attained through the outward and inward harmony of 

each of its member, and their harmonious existence in a unified system. There is the society 

as a general and there are those who wish to make this change through action. Such 

individual needs to be making this change in order for there to be peace, harmony and justice.  

In the international Herald Tribune on the 8th November 2008 there was an article on Islamic 

states who were the creators of terrorists activities now establishing schools in which 

terrorists are trained out of their existing ideology and towards living a normal life. Are these 

people aiding us in establishing human rights for humanity? Were these people not the ones 

who created terrorist activity in the first place?  How can they create such crimes and then try 

to put right their mistakes?   

Also, when we examine the Lebanon war, we see that the Jewish and Muslim faith were 

fighting in belief of their religion violating the right of individuals to living a peaceful life 

meanwhile. How can individuals who believe in one God but have different means of 

expressing their beliefs do this? 

When we hear about such things we need to question what the true meaning of Religion is; 

because there is the religion that society has created and then there is the truth of Religion. In 

order for every individual to realise the truth of their being they must recognise their true self 

and to purify themselves from what society has moulded them into.  Only through such 

means will it be possible for there to be true existence of human rights for each individual 

and the establishment of peace and harmony in the world we live in.  

As we come together to build a vision of how society may move forward, from an Islamic 

world-view, just and peaceful co-existence is not only possible but is required. There are 

many well established examples even in oriental literature of Islamic leaders, such as Saladin, 

The Caliph Omar, and The Holy Prophet himself who are heralded as champions of tolerance 

and who were often admired by the very communities that fought against them. The great 

fusion of culture and knowledge in Andalusia during the Convivencia is testament to a 

remarkable period of tolerance and synergy under Muslim rule which has forever bound 

Christianity, Judaism and Islam together.  
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The basis for Islamic co-existence is laid down in the Qur'an and Sunnah which advocate 

tolerance as a religious duty. This stems from the recognition of the dignity1 and equality2 of 

all human beings3 as creations of God4, and recognition of the fundamental freedoms of 

thought, conscience and belief56. These ideals became manifest as the rights of all people to 

life, property, family, honour and conscience as recognised in the early Shari'ah and which is 

exemplified in various covenants such as that below, from the Prophet himself to the monks 

of St Catherines Monestery at Mt Sinai: 

"This is a message from Muhammad ibn Abdullah, as a covenant to those 

who adopt Christianity, near and far, we are with them. Verily I, the servants, 

the helpers, and my followers defend them, because Christians are my 

citizens; and by Allah! I hold out against anything that displeases them. 

No compulsion is to be on them. Neither are their judges to be removed from 

their jobs nor their monks from their monasteries. No one is to destroy a 

house of their religion, to damage it, or to carry anything from it to the 

Muslims' houses. Should anyone take any of these, he would spoil God's 

covenant and disobey His Prophet. Verily, they are my allies and have my 

secure charter against all that they hate. No one is to force them to travel or 

to oblige them to fight. The Muslims are to fight for them. 

If a female Christian is married to a Muslim, it is not to take place without 

her approval. She is not to be prevented from visiting her church to pray. 

Their churches are to be respected. They are neither to be prevented from 

                                                             
1  [17:7] And indeed We have honoured the Children of Adam, and We have carried them on land and sea, 

and have provided them with lawful good things, and have preferred them above many of those whom we 

have created with a marked preferment. 

2  “All people are equal like the teeth of a comb” (Hadith) 

3  [5:32] Anyone who saves one life, it is as if he has saved the life of the whole mankind. 

4  [21:92] Verily, this brotherhood of yours is a single brotherhood, and I am your lord and cherisher: Therefore 

serve me (and no other) 

5  [2:256] ..There is no compulsion in religion.. 

6  [10:99] And had your Lord willed, those on earth would have believed, all of them together. So, will you then 

compel mankind, until they become believers. 
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repairing them nor the sacredness of their covenants. No one of the nation 

(Muslims) is to disobey the covenant till the Last Day (end of the world).". 

However the Islamic guidance also goes further than tolerance to enjoin kindness and justice 

upon others. The diversity of mankind was described in the Qur'an and Sunnah as one of 

God's blessings to us78. 

[60:8] God does not forbid you from being kind to those who have not fought 

you in the religion or driven you from your homes, or from being just towards 

them. God loves those who are just. 

In describing the relationship of mankind with the rest of creation, the Qur'an also indicates 

our duties towards other creatures. In possessing the Divine spark, mankind has the 

opportunity to express some of the Divine characteristics to the rest of creation in order to 

realise their position as God’s apostles on the earth. This role is further crystallised by the 

principle of stewardship/vice-regency which is also explicitly stated in the Guidance. 

[6:165] It is He Who hath made you (His) agents, inheritors of the earth: 

He hath raised you in ranks, some above others: that He may try you in the 

gifts He hath given you… [45:13] And He has subjected to you (man), from 

Him, all that is in the heavens and on earth: behold, in that are signs indeed 

for those who reflect. 

Our rights, as depicted by the Islamic Guidance, are not simply with regard to one another, 

but to God, to the environment and to ourselves, and with these rights, what follows are our 

responsibilities towards each. 

                                                             
7  [30:22] And among His Signs is the creation of the heavens and the earth, and the difference of your 

languages and colours... 

8  [49:13] O mankind! We have created you from a male and a female, and made you into nations and tribes, 

that you may know one another. Verily, the most honourable of you with Allah is that who has piety... 



INTRO  
Thank you Mr Chairman, your excellencies, ladies and gentlemen. 

The Jain religion is an ancient religion which talks of the happiness, and 

development of all living beings. In Jain philosophy, every soul has a potential to 

reach spiritual liberation. This is a very powerful philosophy because it means a 

respect for human rights and dignity is intrinsic to our faith. In our fellow human 

beings, we see souls that are on the same evolutionary course of purification that 

we ourselves are on. By understanding the divinity that lies within each soul, the 

only way for a Jain to live is by respecting each and every human. Therefore man 

should live with others on an equal basis Jains believe that just as you and I feel 

pain when we are harmed, so would any other soul. One of our main principles 

is, therefore non-violence, ahimsa.  

 

AHIMSA 

We frequently talk about Human Rights, but all too often forget about Human 

Duties. The principles of Jainism ultimately form a guidebook for our duties as 

human beings. If every one performs his duty sincerely, then all others beings 

automatically get their rights as well. If every human being observes vows like 

non-violence (even partially) then the other living beings automatically will not be 

pained and will get the opportunity and rights to exist and do the same.The vow 

of non-violence in the Jain religion can be considered the first step to Human 

Rights. 

 

INTER-CONNECTEDNESS 
While clarifying basic human values, the Tattvarathsutra, a Jain scripture, says 

‘Paraspargraho Jivanam’ i.e. all living beings are interdependent on one another 

With this understanding,, love, compassion and forgiveness extends to all living 

beings. We as humans, with our intellect, yield a tremendous power in the world, 

which can be used for good or evil. It is our social responsibility to endeavour to 

be the best that we can, to avoid such harm and prevent it from happening. 



Indeed, such is the compassion promoted in Jainism that one could say the Jain 

maxim is ‘live in order to let others live’.   

 

APARIGRAHA 
One of the other vows of Jainism is Aparigraha which means restraint in relation 

to fellow human beings and material possessions.  In short, this is Jainism’s 

ethical and green vision for the West. Non-possessiveness begins with an 

attitude of mind, a conscious turning away from the material and a growing 

indifference to worldly considerations. If we look at some of the infringements of 

human rights in the world today; child labour, slave labour, unfair wages, nearly 

all of these can be traced back to a sense of possessiveness, greed, and the 

desire to make an even bigger profit. The 2008 World Bank development 

indicators showed that 20% of the world consumes over 75% of the world’s 
resources. If we are able to control our wants and desires, there would be 

enough water, food, wealth and land to be shared across the world.   

 

HUMAN RIGHTS 
The article 1 of the Universal Declaration of Human rights states that ‘All human 

beings are born free and equal in dignity and rights. They are endowed with 

reason and conscience and should act towards one another in a spirit of 

brotherhood.’ Freedom is our birth right, however there are many in society who 

do not hesitate to encroach upon other people’s freedom. The role of religion 

should have been not to allow them to do so - not to allow the rich to encroach 

upon the poor, not to allow those who are in power to encroach upon those who 

are without power.  

ANEKANTAVAD 
Anekantvad another fundamental principle of Jainism teaches us to tolerate 

others views or beliefs; one should not only try to discover the truth in one’s own 

views or beliefs, but also in other’s views and beliefs. Viewed superficially, 

anekantvada resembles the doctrine of liberal pluralism on which Western 

political life is officially structured. This philosophy of anekantvad, if applied to 



world problems today, could bring great peace and success and by following 

Anekanta doctrine, we can alleviate the world from terrorism, wars, intolerance 

and violence.    

Ideologues, be they of left or right – work under the illusion that they possess the 

whole truth, whereas at most they have only a fractional understanding. Jainism 

can influence political thought and action in a positive way. And, as Mahatma 

Gandhi recognised, if Jain principles were disseminated more widely, then 

millions of  human lives individually and collectively would change in dramatic 

ways. It is not really the “Jain” way for us to stand here and prescribe a Jain 

solution to education, environment, healthcare, child labour and all of these other 

problems in society. It is rather the Jain way for us to extend our support to the 

existing excellent work being conducted in these realms and with humility to 

invite suggestions and viewpoints from other parties. This collaboration, fully 

utilising anekantvad and embracing multiple viewpoints, many of which may be 

more informed than ours, will be more powerful.   

 

OUTRO 
On this note of collaboration, we would like to thank the organisers for this 

opportunity for inter-religious and inter-cultural dialogue. We sincerely believe 

that the Jain philosophy and values manifested in individuals have contributed 

and will continue to contribute significantly towards the promotion and protection 

of human rights and beyond. Listening to our colleagues here today it is evident 

to us that whilst religion has often been criticised for perpetuating faults within 

humankind, true religion inherently propagates the betterment and upliftment of 

humankind. One of the key lines in a famous Jain prayer is ‘My friendship 

extends to all living beings, and my enmity lies with none.’ It is with this spirit of 

universal friendship that Jainism approaches our relationship with fellow humans 

and the wider universe, and it is with this spirit that we look forward to a long 

collaboration with the UN and faith groups in tackling the problems of our world 

through the immortal widsom and inspiration of our faith philosophies.   

Thank you.   
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Global peace festival: Forum on Interfaith and Intercultural Cooperation for the Protection of 
Human Rights and Dignity in Europe 

 

 ‘I will never let anyone oppress any other, and if it occurs, I will take his or her right back 

and penalize the oppressor. Until I am alive, I prevent unpaid, forced labour. Today, I 

announce that everyone is free to choose a religion. People are free to live in all regions and 

take up a job provided that they never violate other's rights. No one can be penalized for his 

or her relatives' faults. I prevent slavery and my governors and subordinates are obliged to 

prohibit exchanging men and women as slaves within their own ruling domains.’  

These are the words of Cyrus the Great in 539 BC in the Cyrus Cylinder. The words of a man 

who can be seen as writing the world’s first declaration of human rights. Such a declaration is 

key to understanding the role of human right in our world today.  

The build up of this project and the presentation of it here today is a learning experience for 

all. It is through such means that we are able to understand what the true meaning of human 

rights and dignity actually is and how it relates to Islam. 

In the past and present there have been millions of individuals who have aided those who 

have had their human rights violated. Such people who I am sure many are gathered in this 

room today have contributed tremendously to the aiding of such individuals. Many have 

helped by rolling their sleeves up and actively aiding those who are in need and numerous 

others have made financial contributions. Such generosity of individuals is a necessity in 

completely tackling the violation of human rights. 

Islam is a Religion of peace, the literal meaning of the word Islam is actually Peace. But how 

can a peaceful environment actually be achieved? Why is it that key world figures are 
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constantly talking about world peace, but they have done nothing to establish it? Why is it 

that in the 21st century violation of individual’s human rights are still occurring? It is only 

through acquisition of the true meaning of Islam that we are able to understand the 

significance of human rights and dignity. And as Hazrat Salaheddin Ali Nader Angha has 

stated ‘The true meaning of peace refers to the inner freedom and spiritual elevation of each 

individual.’ 

Human rights can be defined as the rights of each individual to be treated equally, fairly and 

respectfully without prejudice, discrimination, violence or injustice.  Individuals who have 

and who are continuing to infringe human rights are basing their actions on what has been a 

creation of society. Anything that is created by society has no value in religion as it is a 

creation of that which is not grounded in knowledge. So as humans it is our responsibility to 

destroy that which individuals in the past have created and that in which they are still in 

practise of today. 

At the time in which society was murdering young girls, The Holy Prophet Mohammad 

(peace be upon him) said to the people ‘Do not Kill your daughters’. Through this he was 

telling humanity that women have rights and he was establishing the role of women in society 

and demolishing the behaviour in which individuals had regarding women.  

When we are talking about life and living, the being of a human is that which has existed 

since birth and will continue to exist in infinity. It is this being that each individual must 

realise in order to not be restricted to desires and needs on a social level. Discovery of this 

being will enable each individual to act with knowledge and to know their constant true self. 

It is through this means that there can be absolute elimination of violation of human rights 

and a peaceful and harmonies world can be created.  
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In the teachings of Islam, the true identity of the human being is equated with the Divine, as 

proclaimed by the words ‘La Illaha Illa Ellah’ – there is no other God but God. The true rank 

of the human being is not based on definition or social attributes.  The true human right of 

each individual is the realisation of his or her rank as created in the image of God. As Amir 

Al Momenin (peace be upon him) has said ‘Whoever sets right his inward self, God sets right 

his outward self.’ 

Human rights cannot be forced upon people. Only through education and gaining knowledge 

can one aim to tackle human rights. Any other action will destruct the rights of individuals. 

When each individual has realised the truth of their being they will not be vulnerable to 

influence of that in which society has created but their actions will be based upon knowledge. 

Only in such an environment would it be possible for there to be true peace and harmony in 

our world. 

So it is our responsibilities; especially the young people of today to be making this change. 

The longer we fool ourselves into believing that someone else will tackle this problem the 

worse the situation will get. Anything that is forced upon people will not endure, for their will 

be no foundations and structure will not be there. Therefore each individual should be aiming 

to build the foundations of knowledge within themselves so that they can aid others who are 

subject to violation of their human rights. 

Educational systems need to be revised so that children know there and others true human 

rights from a young age and can defend their own rights. Imagine a young child hearing in 

the news that their Religion kills innocent people, how do you think that makes a young child 

feel? Does it show respect towards any Religion or any society? Surely behaviour such as this 

gives individuals from a young age the wrong message about Religion and leads them onto 

the wrong path. 
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A successful human society can only be attained through the outward and inward harmony of 

each of its member, and their harmonious existence in a unified system. There is the society 

as a general and there are those who wish to make this change through action. Such 

individual needs to be making this change in order for there to be peace, harmony and justice.  

In the international Herald Tribune on the 8th November 2008 there was an article on Islamic 

states whom are the creators of terrorists activities now establishing schools in which 

terrorists are trained out of their existing ideology and towards living a normal life. Are these 

people aiding us in establishing human rights for humanity? Where these people not the ones 

who created terrorist activity in the first place?  How can they create such crimes and then try 

to put right their mistakes?   

Also, when we examine the Lebanon war which took place in 2006, we see that theJewish 

and Muslim faith were fighting in belief of their religion violating the right of individuals to 

living a peaceful life meanwhile. How can individuals who believe in one God but have 

different means of expressing their beliefs do this? 

When we hear about such things we need to question what the true meaning of Religion is; 

because there is the religion that society has created and then there is the truth of Religion. In 

order for every individual to realise the truth of their being they must recognise their true self 

and to purify themselves from what society has moulded them into.  Only through such 

means will it be possible for there to be true existence of human rights for each individual 

and the establishment of peace and harmony in the world we live in.  

 

 



Speech at the Model UN about the link between religion and human rights/dignity 

Your excellencies, Ladies and Gentlemen 

My dearest Brothers and Sisters, we are both deeply honoured and humbled to share our thoughts with 
you at this session on human rights and dignity. These discussions are of paramount importance against 

an immoral backdrop of forced labour, human trafficking, persecution, oppressive regimes, terrorism, 
and warfare. In response to this we have seen an awakening of humanity at large, as manifested by the 
Millennium Development Goals and more recently by the Geneva Declaration on Inter‐religious co‐

operation in society to bring faith into discussions about shared responsibility and commitment towards 
a common benevolent future. 

At this point I would just like to clarify what we mean by religion and spirituality.  Religion is a pathway 
of belief which consists of rules or recommendations which promote spirituality.  The essence of 

spirituality can be surmised as Love for the Creator and all his Creation. It is spirituality that we must all 
try to propagate for the betterment of man. In this way all human endeavours must have a spiritual 
dimension which brings with it the divine qualities of compassion, humility, selflessness, truthfulness, 

mercy, and most of all unconditional love. While these personal qualities form an essential pre‐requisite 
for co‐operation, conflict resolution, and the upholding of human rights, governments cannot enforce, 
regulate, or monitor them. Therefore, a multifaith approach is now more important than ever before in 

(being a part of) working towards a better society. A rapport between individuals from different 
countries, from different continents, and in this way, multifaith is a medium by which you can have 
global communication.  Multifaith co‐operations will create an open atmosphere of discussion and 

action. 

The source from which all divine qualities emanate is compassion as per Sikh philosophy.  Spirituality 
instils in us a realisation that we are all sparks of the same Divine flame. In doing so, it aligns us to 

shared collective responsibilities, rather than an ‘every man for himself’ attitude.  

Therefore we are all one family under god. So to hurt another person is to hurt yourself / your own 
family. 

The Sikh tradition started in 1469 when our first prophet or Guru was born.  We are informed that we 
are all children of one God, all humanity is one; there are no enemies. In fact, your worst enemy is your 
own self and your best friend is also your own self.  
 
 The Sikh Gurus exemplified the need for shifting the boundaries for sacrificing oneself for others and 
offered a concept of a NEW PLANETARY CONSCIOUSNESS. This demands us to move beyond the 
boundaries of tolerance and acceptance as advocated and practised by governments, to a greater 
threshold of respect and ultimate sacrifice for others. Ultimate sacrifice can only be achieved by being 
compassionate. 
 
This ultimate sacrifice was demonstrated by the martyrdom of fifth and ninth Sikh Gurus. The fifth Guru 
sacrificed his life to protect the basic human right to practice ones religion. Later the ninth gave his life 



to protect the rights of other religions than his own. I also choose to mention the ultimate compassion 
exercised by one Sikh, Bhai Khania ji, who selflessly administered medicines to the “enemy”. 
 
The teachings of the Gurus are enshrined in the holy Sikh scriptures. The Gurus declared that SGGSJ is 
the direct revelation from God to all of humanity, and that this message has never been changed or 
modified and will always remain as such. As such it is a truely multifaith scripture which  contains the 
hymns of 36 composers indiscriminate of caste, race, religion, and is written in 22 languages employing 
a phonetically perfected Gurmukhi script.  
 
Your own mind has the capability for kindness and compassion, but also for hate, greed, condemnation, 
and selfishness. So good and evil co‐exist within you. This is necessary because then, we have choice; a 
God‐given human right. So good and evil exist outside and inside you and it is something which is 

necessary.  w/o these opposites you would not be able to make a choice, whether you want to tread the 
path of evil or good is important.  So, the spiritual mind is pre‐conditioned to self evaluation in order to 
constantly refine ones actions. 

Education is necessary to understand and act on human rights, however it is the righteousness of our 

actions which ultimately determines how well we achieve these rights. 

Every right has its corresponding duty.  We must uphold our own human rights but we also have a duty 
to uphold the human rights of others.  

Through out history dignity has been given to the downtrodden members of society by spiritually 
enlightened people. The highest honour one human being can give to another is respect and dignity.  

However fundamental to appreciating this is humility. Egotistical pride and arrogance are like the cancer 

of spirituality, because they hit us strongest when we have made a particular effort towards spirituality 
in one way or another. This can only be solved by doing both selfless service and meditation in equal 
measure, thus eradicating our ego, and moving closer to God.   

This level of compassion and humbleness can and should be enshrined in every moment of our daily 

lives, demonstrated in the Sikh tradition by Guru Ka Langar or “free food for all from the Guru’s 
kitchen”. It provides not just free food, but an uplifting and spiritual experience on a large scale. This 
embodies the sacred values of community generosity, love, selflessness, and most of all equality of all 

humankind. Furthermore, in a world where religion causes such controversy, the values affirmed in 
Guru Ka Langar have the potential to create a more peaceful and harmonic multi‐cultural society. 

This was successfully demonstrated at the Council for a Parliament of World Religions in Barcelona, 2004 
where Guru Ka Langar was served to 7000 people each day. Sitting together on the same level 

immediately broke down all of the social barriers and opened the floodgates for honest collective 
communication. With an undeniable atmosphere of harmony, this demonstrated that interfaith is no 
longer a ‘talk fest’ but a project of action.  

Reflecting on such transformative acts makes us realise that for interfaith dialogue to be successful we 
need to start with self analysis and on a grassroots level outwardly. 
 



The miracle of Guru Ka Langar is going to be brought to London this Thursday and I hereby invite all of 
you to attend. We feel that this is a fantastic opportunity for forging relationships between London’s  
communities at an academic level. This is essential in order to create a more generous and integrated 
secular nation in the future. 
 
We feel every individual has a global responsibility. Interfaith cooperation cannot afford to set vague 
utopian ideals.  A top down approach is necessary to achieve change. However this must be preceeded 
by continued and intensified work at community level to change the mindset of humanity.  

Our faith tradition informs us that we are not here to change others we are here to change ourselves, 

and thus lead by example.  

Our recommendations are as follows: 

Firstly, Education policy needs to change. In order to create a more peaceful future, our children need to 
gain a greater depth of knowledge about spritual and humanistic values, and gain a deeper moral 

understanding that is built throughout their time in education. 

Secondly, An attitude of selfless service and humility needs to be incorporated into policy making from 
the very outset. Policy makers need to assess how best to serve the world, rather than how best to 
serve their own interests. Interfaith needs to be integrated at every level of policy making in the world 

from education to finance to environmental policy to healthcare and even defence policy, everything 
must have a multifaith peace dimension.  Only with a spiritual dimension, which encourages humility, 
compassion, and love for divine creation can we bring about concrete and significant change. 

Successful interfaith co‐operation with the UN requires religious members/leaders of the highest 

spiritual and moral calibre. However in order to create such a forum, we all have to do our soul 
searching. We need to all recognise and aim to correct our own flaws/shortcomings/imperfections 
before we can work together to correct the flaws/shortcomings/imperfections of the world. 

The biggest barrier to achieving an international multifaith body in the UN is not UN policy, but rather 
our faith communities themselves. Members of our communities must have mutual respect based on 
this newfound planetary consciousness. Once this is achieved, the establishment of a cohesive UN 
multifaith organisation will not be an arduous process, but rather a natural progression.  
 
Our final recommendation is this.  
 
 
Every single person in this room has a duty to bring about this new mindset this new consciousness, this 
new aspect on interfaith communication in their own lives.  Only then and with a great deal of humility, 

compassion, and divine courage can we work positively towards a better future. 
Thank You  
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It is my belief that the lack of understanding of the true cause of happiness is 
the principal reason why people inflict suffering on others. Some people think 
that causing pain to others may lead to their own happiness or that their own 
happiness is of such importance that the pain of others is of no significance. 

But this is clearly short-sighted. No one truly benefits from causing harm to 
another being. Whatever immediate advantage is gained at the expense of 

someone else is short-lived. In the long run causing others misery and 
infringing upon their peace and happiness creates anxiety, fear and suspicion 

for oneself. 
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Introduction- 
All politicians, all religious leaders, and in fact every human being can benefit 
from dialogue. Dialogue helps to foster understanding and eliminates 
ignorance, one of the main causes of violence and suffering according to 
Buddhist theory. 
 
In this regard, the Buddhist delegation applauds the United Nation’s 
encouragement to promote inter-religious dialogue. 
 

Religion has come into existence as a result of the human struggle to 
solve the basic problem of life, that is, suffering. "If there were no birth, 
decay and death," the Buddha says, "the Enlightened One would not 
have arisen in the world and his teachings would not have spread 
abroad."1 

 
We believe every religion has a vast wealth of knowledge to contribute to the 
betterment of society, and particularly to the respect of Human Rights and 
Human Dignity. We are certain that the result of this kind of sharing can only 
enrich all religious and non-religious people present in this room. 
 

Because not everyone has the same inclinations and interests, Buddha 
taught various methods to different people. Just as one food will not appeal to 
everybody, one religion or one set of beliefs will not satisfy everyone's needs. 
Therefore, it is extremely beneficial that a variety of different religions is 
available from which to choose. He welcomes and rejoices at this.2 

In this sense, we judge we are truthful to all Buddhist traditions by 
acknowledging that Buddhism holds at its hearth the acceptance of a diversity 
of beliefs, and welcomes this diversity as something that enriches human 
experience, and in deed, human potential. And, although we don’t deny there 
are differences, we believe that all religions seek to improve the situation of 
humanity and to make life better by teaching people to follow ethical 
behaviour and not to become totally caught up on the material side of life, but 
to balance material and spiritual progress. 

Of course, if we discuss metaphysics and theology, there are differences. 
There is no way to get around the differences. However, that does not mean 
that we need to argue with the attitude of "My daddy is stronger than your 
daddy." That is very childish. It is more beneficial to look at the things that are 
in common. 3 

On this basis, we would like to present some ideas as how Buddhist theory 
supports and encourages the respect and protection of Human Rights and 
Dignity. 

                                                
1 RAJAVARAMUNI, P. CHAMARIK, S. 1982.  Buddhism and Human Rights (online). 
[Accessed 18/11/2008]. Available at: www.buddhanetz.org/texte/rights.htm 
2BERZIN, A. CHODRON, T. 1988. The Buddhist view towards other religions (online) 
[Accessed 18/11/2008]. Available at: 
www.berzinarchives.com/web/en/archives/approaching_buddhism/world_today/buddhist_view
_other_religions.html 
3 idem 



What Buddhism brings to Human Rights- 
 
Buddhism is a religion that was set up from its very foundation to show a path 
to liberate yourself from suffering and achieve your highest potential as a 
liberated happy human being. The term Buddha derives from the Sanskrit 
word bodhi: awakened, thus, the one who has awakened from suffering. And 
at the core of the Buddhist doctrine lays the fact that every single sentient 
being has the potential of awakening from suffering and becoming a Buddha 
or awakened one. As explained by Phra Rajavaramuni Payutto, recipient of 
UNESCO Prize for Peace Education in 1994: 
 

Man has been the central problem of Buddhist philosophy. He has the 
potentiality of self-perfection by which a life of freedom and happiness 
can be realized. In order to attain this perfection, man has to develop 
himself physically, morally, psycho-spiritually and intellectually. Right 
development of oneself leads naturally and by necessity to self-
perfection. As Buddhism fundamentally believes in this potentiality of 
man and sets the perfection of freedom, and happiness as the goal to 
be achieved by every individual, freedom of self-development and the 
encouragement of opportunities for it have become a foundation of the 
Buddhist ethics. This is to say, in other words; that every individual has 
the right to self-development. Hence, the Buddha's repeated teachings 
on the refutation of the caste system of the Hindus, and his stress on 
the equality of men of all classes before the law of Karma and, 
ultimately, under the law of the Dharma. The Buddha's standpoint is 
that good life is open to everyone and the highest truth is the common 
treasure claimable by everybody; there can be no restriction because 
of castes or classes.4 

 
In this sense, the Buddhist doctrine from its foundation has granted equality to 
all human beings, a revolutionary concept for its time and place, ancient India. 
And even now a day, in India, it continues to provide a dignified alternative to 
a very rigid caste system.5 
 
Following this line of thought, for a human being to achieve its full potential of 
awakening or Buddhahood, it is essential to guarantee basic freedom and well 
being. The historical Buddha was aware that a set of moral precepts was 
needed to prevent our ignorant and greedy mind from causing suffering to 
others and ourselves. As Rajavaramuni explains: 
 

The sad truth is that human mind is not always filled with love, 
compassion, and intelligence. Whether one likes it or not, the mind 
always has priority over the matter in the sense that all human 
behaviour and action are basically derived from it, as the Buddha is so 
fully aware in His moral precept: "Cease to do evil; Learn to do Good, 
Cleanse your own heart; This is the teaching of the Buddhas." 

                                                
4 RAJAVARAMUNI, P. CHAMARIK, S. 1982.  Buddhism and Human Rights (online). 
[Accessed 18/11/2008]. Available at: www.buddhanetz.org/texte/rights.htm 
5 For more information on this topic you can read an example of a report on this phenomenon 
by the Guardian: http://www.guardian.co.uk/world/2006/oct/13/religion.india 



And he ads: 
 
"All that we are is the result of what we have thought: it is founded on 
our thoughts and made up of our thoughts. If a man speaks or acts with 
evil thought, suffering follows him as a wheel follows the hoof of the 
beast that draws the cart "... If a man speaks or acts with a good 
thought, happiness follows him like a shadow that never leaves him."6 

This way of thinking, grossly presented fro the purpose of this paper, serves 
as the basis of Buddhist ethics. The Buddhist delegation believes that the 
reasoning behind these precepts can only strengthen and enhance the 
secular understanding of Human Rights as adopted by the United Nations.  

Buddhism provides one view of human nature and its fulfillment, 
Christianity another, secular philosophies a third. To pursue any of 
these different paths, however, requires the substructure known as 
"human rights," a complex of fundamental rights and liberties which are 
the preconditions for the realization of the particular opportunities made 
available by the competing ideologies. 

Where there is no right to life, liberty and security of person, and where 
torture is routine, the opportunities for the realization of human good 
are greatly reduced. Freedom of religion (Article 18), for example, is 
vital to the Buddhist vision of individual and social good, and the 
consequences of the loss of these rights are all too obvious in Tibet. 
Human rights is thus an area in which religions have a legitimate and 
vital stake, and there is every reason why it would be proper for 
Buddhism both to endorse the Universal Declaration and call upon 
others to respect and implement it.7 
 

Nevertheless the Buddhist delegation is aware that, as with any other 
institutionalised religion, so called Buddhists do not always live up to the 
doctrine that the historical Buddha taught. The bitter ethnic conflict in Sri 
Lanka, and the experience of military dictatorship in countries such as Burma 
provide a contemporary experience of recurrent violation of Human Rights by 
so called Buddhist nations. 
 

Buddhism, to this writer's mind, truly points the way. Setting out as a 
social reform movement, it has its own dynamic attitude towards life 
and great innovative potential. On the other hand, Buddhism, as an 
institution, could also be vulnerable, again like Christianity in the Middle 
Ages, to a relapse into a mere dogma incapable of living up to the new 
challenge, that is, the crisis of change. There will then be a danger in 
that it would tend to serve the status quo and the powers that be, 
instead of humankind which is the central purpose of Buddhism. Then, 

                                                
6 RAJAVARAMUNI, P. CHAMARIK, S. 1982.  Buddhism and Human Rights (online). 
[Accessed 18/11/2008]. Available at: www.buddhanetz.org/texte/rights.htm 
7KEWON, D. 1995. Are there Human Rights in Buddhism (online) [Accessed 18/11/2008]. 
Available at: www.urbandharma.org/udharma/humanrights.html 



again, there will be further danger in that it could even degenerate into 
becoming a coercive and oppressive instrument, instead of promoting 
the Path towards human liberation which is the ultimate goal of 
Buddhism. If such is the case, Buddhism, like any other religion, would 
need its own transformation to be of true service to mankind. Many will 
no doubt frown upon this sort of concern. But the observation, to be 
sure, is in full agreement with a good Buddhist's own norm of non-
neglect of mindfulness, and seems not too far off the mark in view of 
the actual situation nowadays. Such a gap between ideal and practice, 
if left unbridgeable, cannot but help bring about disintegrative effects 
on social and human life.8 

 
In this regard, the Buddhist delegation would like to call for any interfaith 
dialogue concerning human rights to involve, as much as possible, not just 
religious leaders but democratically elected representatives of each faith. This 
allows for religious values to happily coincide with democracy. 
 
What Buddhism brings to Dignity- 
 
Buddhism believes in the concept that each individual is born with dignity as 
the Buddha states that each individual has the capacity to reach 
enlightenment by following the Eight-fold Path and understanding the Four 
Noble Truths9. By this he means that each individual is an actual, prospective 
and potentially purposive agent. 
 
Since attaining enlightenment is a purpose for each Buddhist, his/her agency 
is to be protected by human rights. Therefore, Buddhism is in conformity with 
the Universal Declaration of Human Rights.  
 
By this the Buddha is attributing dignity at birth than at any later stage as each 
individual has the potential to reach enlightenment and thus worthy of 
protection by means of human rights in order to fulfil the goal of 
enlightenment. As His Holiness the Dalai Lama suggests: 

Brute force, no matter how strongly applied, can never subdue the 
basic human desire for freedom and dignity. Recently some Asian 
governments have contended that the standards of human rights laid 
down in the Universal Declaration of Human Rights are those 
advocated by the West and cannot be applied to Asia and others parts 
of the Third World because of differences in culture and differences in 
social and economic development. I do not share this view and I am 
convinced that the majority of Asian people do not support this view 
either, for it is the inherent nature of all human beings to yearn for 
freedom, equality and dignity, and they have an equal to achieve that. I 

                                                
8 RAJAVARAMUNI, P. CHAMARIK, S. 1982.  Buddhism and Human Rights (online). 
[Accessed 18/11/2008]. Available at: www.buddhanetz.org/texte/rights.htm.  
9 The Eight- fold Path is: Right View, right Intention, Right Speech, Right Action, Right 
Livelihood, Right Effort, Right Mindfulness and Right Concentration. The Four Noble Truths 
are: the Truth of Suffering, the Truth of the Origin of Suffering, the Truth of Cessation, the 
Truth of the Path leading to Cessation. 



do not see any contradiction between the need for economic 
development and the need for respect of human rights. The rich 
diversity of cultures and religions should help to strengthen the 
fundamental human rights in all communities. Because underlying this 
diversity are fundamental principles that bind us all as members of the 
same human family. Diversity and traditions can never justify the 
violations of human rights. Thus discrimination of persons from a 
different race, of women, and of weaker sections of society may be 
traditional in some regions, but if they are inconsistent with universally 
recognized human rights, these forms of behaviour must change. The 
universal principles of equality of all human beings must take 
precedence.10 

The historical Buddha was specifically against ritualism and did not believe in 
any sacrifices or blind-faith with regards to the practice of Buddhism. This 
suggests that the Buddha believed in the inherent worth of an individual and 
not in any external forces that could award enlightenment to an individual.  
 
Therefore, the Buddhist delegation sustains that the reasoning behind the 
concept of dignity as presented from the Buddhist perspective can only 
strengthen and enhance the secular understanding of Human Dignity as 
adopted by the United Nations. 
 
What Buddhism brings to social responsibility- 
 

Aware of the suffering caused by the destruction of life, I undertake to 
cultivate compassion and learn ways to protect the lives of people, 
animals, plants, and minerals. I am determined not to kill, not to let 
others kill, and not to condone any act of killing in the world, in my 
thinking, and in my way of life.11 

 
Buddhism not only advocates co-existence amongst fellow human beings but 
also understands the need to protect the environment in order for all beings to 
live in harmony, as this quote by the Vietnamese monk Thich Nath Hanh 
illustrates. The concept of compassion is integral to Buddhist philosophy and 
there are many techniques within the Buddhists schools of thought to develop 
an altruistic mind. 
 

Compassion is crucial to our survival as human beings wherever we 
live. We human beings are social animals. We need companions to 
survive. If we develop concern for other people’s welfare, share other 
people’s suffering, and help them, ultimately we will benefit. If we think 
only for ourselves and forget about others, ultimately we will lose. The 
more we care for the happiness of others, the greater our own sense of 
well-being becomes. Cultivating a close, warm-hearted feeling for 
others automatically puts the mind at ease. This helps remove 

                                                
10 idem 
11 NHAT HANH, T. The first precept: reverence for life (online). [Accessed 18/11/2008]. 
Available at: 
www.ncf.ca/freenet/rootdir/menus/sigs/religion/buddhism/introduction/precepts/precept-1.html 



whatever fears or insecurities we may have, and gives us the strength 
to cope with any obstacles we may encounter. It is the ultimate source 
of success in life.12 

 
The historical Buddha himself showed great compassion towards animals and 
the environment since the time he was a prince. For instance, when his 
cousin Devdatta shot down a bird for sport, Siddhartha Gautama reprimanded 
him for doing so and refused to return the bird to Devdatta who demanded it. 
According to Devdatta, the bird rightfully belonged to the one that shot it 
down. The Buddha challenged Devdatta’s claim and argued that it was the 
one who protected the bird who can have a claim upon it. Finally the matter 
was taken to court where the Siddhartha’s argument was upheld and he was 
allowed to keep the bird. 
 
In this regard, the Buddhist understanding of interconnectedness and 
universal responsibility will definitely strengthen the work that the United 
Nations is already doing to promote peace and well-being amongst the human 
family. As Thich Nhat Hanh suggests: 

Most important is to become nonviolence, so that when a situation 
presents itself, we will not create more suffering. To practice 
nonviolence, we need gentleness, loving kindness, compassion, joy, 
and equanimity directed to our bodies, our feelings, and other people. 
With mindfulness -- the practice of peace -- we can begin by working to 
transform the wars in ourselves. There are techniques for doing this. 
To practice peace in ourselves is to minimize the numbers of wars 
between this and that feeling, or this and that perception, and we can 
then have real peace with others as well, including the members of our 
own family.13  

And His Holiness the Dalai Lama ads:  
 

As we approach the end of the Twentieth Century, we find that the 
world is becoming one community. We are being drawn together by the 
grave problems of over population, dwindling natural resources, and an 
environmental crisis that threaten the very foundation of our existence 
on this planet. Human rights, environmental protection and great social 
and economic equality, are all interrelated. I believe that to meet the 
challenges of our times, human beings will have to develop a greater 
sense of universal responsibility. Each of us must learn to work not just 
for one self, one's own family or one's nation, but for the benefit of all 
humankind. Universal responsibility is the best foundation for world 
peace.14 

                                                
12 GYATSO, T. 2002. Suffering caused by greed and consumerism (online). [Accessed 
18/11/2008]. Available at: http://www.monasticdialog.com/a.php?id=415 
13 NHAT HANH, T. The first precept: reverence for life (online). [Accessed 18/11/2008]. 
Available at: 
www.ncf.ca/freenet/rootdir/menus/sigs/religion/buddhism/introduction/precepts/precept-1.html 
14 GYATSO, T. 1993. Human Rights and Universal Responsibility (online). [Accessed 
18/11/2008]. Available at: http://www.tibet.com/dl/vienna.html 



 
 
Conclusion- 
The Buddhist delegation concludes that there is a benefit to be had from 
dialogue between faiths as it diminishes our ignorance about other, and our 
own, faiths. For example, while some religions are mono-theist or pan-theist, 
others, like Buddhism, do not believe in a creator at all.  
 
We believe that the United Nations has a lot to gain from the vast moral and 
philosophical precepts faiths to strengthen its work regarding Human Rights, 
Human Dignity and world peace. We suggest particularly the techniques that 
Buddhist practitioners have developed to train their minds in equanimity, 
compassion and wisdom, and can be practised by people of any faith or none. 
 
However, while an open, respectful space where different religions can 
discuss potential clashes with human rights is needed, the Buddhist 
delegation believes this is best done at a grassroots level. This allows 
participation from a wide range of people from varying communities at the 
sub-national level where inter-faith tensions can have the most direct and 
violent consequences. 
 
We applaud the UN’s attempts to foster such dialogue in events such as this, 
and strongly encourage it to sponsor more in the future. 
 
Rather than diverting UN resources to create a high-level interfaith council, we 
would suggest that special rapporteurs be given mandates to investigate 
alleged human rights abuses within religious contexts and report to the human 
rights council. And that the UN consults with faith groups when involved in a 
problem that concerns a particular religion. 
 
Insert here specific recommendations: 
 
And to conclude with another quote from the Dalai Lama: 
 

I, for one, strongly believe that individuals can make a difference in 
society. Every individual has a responsibility to help more our global 
family in the right direction and we must each assume that 
responsibility. As a Buddhist monk, I try to develop compassion within 
myself, not simply as a religious practice, but on a human level as well. 
To encourage myself in this altruistic attitude, I sometimes find it helpful 
to imagine myself standing as a single individual on one side, facing a 
huge gathering of all other human beings on the other side. Then I ask 
myself, 'Whose interests are more important?' To me it is quite clear 
that however important I may feel I am, I am just one individual while  
Others are infinite in number and importance.15 

 

                                                
15 idem 
 
 



Thank you for listening. 

Bibliography: 

* BERZIN, A. CHODRON, T. 1988. The Buddhist view towards other religions 
(online). [Accessed 18/11/2008]. Available at: 
www.berzinarchives.com/web/en/archives/approaching_buddhism/world_toda
y/buddhist_view_other_religions.html 

*KEWON, D. 1995. Are there Human Rights in Buddhism (online) [Accessed 
18/11/2008]. Available at: www.urbandharma.org/udharma/humanrights.html 
 
*GYATSO, T. 1993. Human Rights and Universal Responsibility (online). 
[Accessed 18/11/2008]. Available at: http://www.tibet.com/dl/vienna.html 
 
* GYATSO, T. 2002. Suffering caused by greed and consumerism (online). 
[Accessed 18/11/2008]. Available at: 
http://www.monasticdialog.com/a.php?id=415 
 
*NHAT HANH, T. The first precept: reverence for life (online). [Accessed 
18/11/2008]. Available at: 
www.ncf.ca/freenet/rootdir/menus/sigs/religion/buddhism/introduction/precept
s/precept-1.html 
 
*RAJAVARAMUNI, P. CHAMARIK, S. 1982.  Buddhism and Human Rights 
(online). [Accessed 18/11/2008]. Available at: 
www.buddhanetz.org/texte/rights.htm. 



The United Nations Interreligious Council – a model of Governance Promoting Human Rights and Digniy.  

 

Thank you Mr Chairman,  
Your Excellencies,  

Honoured Guests,  

Dear Friends,  

 

I am honoured to speak here today as a representative of the Unificationist community.  

 

The Universal Declaration of Human Rights recognises in its preamble that ’the inherent dignity and equal inalienable 
rights of all members of the human family are the foundation of freedom, justice and peace in the world.’ This 
fundamental foundation from which humanity can flourish and advance has been the goal of the United Nations ever 
since its conception. We are all present here today because of a sincere desire to make the world a better place. As a 
Unificationist, I believe the role of religion is essential in ensuring that human rights are respected. Firstly, because one 
of the main teachings of all the major world religions is the idea that the happiness of the individual depends on the 
happiness of the whole, that we are all part of a global, inter-connected, community. Secondly, that religion believes in 
the innate consciousness that is present within each and every single one of us and guides us to do good.  
   

Even though the Unificationist movement is relatively young it stands as the inheritors of Gods providence. It began 
early Easter morning 1935, Jesus appeared to the young Sun Myung Moon as he was praying in the Korean 
mountains. In that vision, Jesus asked him to continue the work that he had begun on earth nearly 2,000 years before. 
Jesus asked him to complete the task of establishing God's kingdom on earth and bringing peace to humankind. Rev 
Moon declared in a speech that ‘Our ultimate responsibility is to build world peace, but global peace begins in the 
family. Harmony, peace and happiness within the family begin with a relationship to the Creator, one of children to 
parent. Thus, the solution to world peace is to rebind the relationship between the Creator and each family.’ As 
Unificationist we see all religions as the results of providential figures raised up to prepare the way for the coming of 
heaven.  

 

In today’s modern world it is easy to become absorbed by ones own interests and problems and forget about those 
less fortune than us. The relative comfort of our everyday lives makes it easy to become detached and apathetic about 
those around us. It comes as a surprise to us when we hear about the horrific things that happen ‘in the news’; we 
view them with our apparently enlightened understanding of life but fail to truly empathise with their desperate 
situation. Rev Moon in one of a series of world tours declared:  

‘Heaven is a natural world where all people live for the sake of others. Consequently antagonism and jealousy cannot 
be found anywhere in that world. It is not a world governed by money, position or power. In heaven the success of 
every person represents the success of the whole, the likes of every person represent the likes of the whole, and the 
joy of every person represents the joy of the whole.’  

This idea is central in our faith. The only way to ensure the protection of human rights is if we lay aside the false 
barriers of race, religion and nationality and work towards the betterment of humanity. If people from all walks of life 
recognised that we all share the same creator and are a part of a greater human family then we would treat each 
other with respect. My belief in God as my Father causes me recognise the innate holiness of every one of you as my 
brothers and sisters. As children of the same Heavenly Father, we should put aside our differences and worship side by 
side, raise up society to a higher moral standard and encourage the unity of our global family.  

 



Article 1 of the Declaration of Human Rights says that man is ‘endowed with reason and conscience to act towards one 
another in a spirit of brotherhood.’ Upon what else is this based upon other than our God given conscience? How is 
our conscience developed and nurtured? It is through strengthening our relationship with God and denying ourselves 
our selfish desires that we can connect to the heart of our Heavenly Father. The purpose behind religious practise is to 
ensure that we are conscious of how God wants us to act towards our fellow man. Thus, God has endowed us with the 
responsibility to be righteous through obedience to the truth that is within each one of us. If we deny the religious 
roots of our moral and ethical system and lie to ourselves that morals are relative, then our society, already showing 
cracks as a consequence of the excessive vanity, greed, lust and jealousy, is doomed to fail.  
   

Rev Moon teaches us that we should strive to be saints for the world, ready to devote our lives for the greater good. 
History is full of valiant men and women who stood up for what they believed in and fought against the status quo to 
move hearts and minds to live better lives. Muhammad, St Francis of Ausisi, William Wilberforce and Mahatma Ghandi 
examples resonate to this very day. We need more men and women of such courage, faith and integrity who can 
inspire people in ways governments and politicians cannot. An inter-religious council would provide a different 
approach to current problems. Working together for a higher purpose, religious leaders can show us the way to buils a 
society based upon mutual trust, respect, love and service.  

   
Thank you 
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